Walls of Wrath
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men. '8 Egypt will know that | am HAsHEM, when I am glorified through Pharaoh, his chariots — - —
4 s : s "R —
aridl s Horsamen, : oz W33 B in3 — Within the sea on dry land. The Jews had

to prove their loyalty by plunging into the water. Nachshon

1* The angel of God who had been going in front of the Children of Israel moved and wen o Amig“da"' later the leader of the tribe of Judah, was the
behind them; and the Hariof &6 . — irst to obey Moses’ command; he walked forward until the
i be,t 4 p f cloud moved from in front of tiem and went behind them water was up to his neck — then the sea split (Shemos

came ween the camp of Egypt and the camp of Israel and there were cloud anc Rabbah 21:9). The verse states that the water formed a pro-

darkness — while it illuminated the night — and one did not draw near the other all the night tective I“v("" for them on their right and on their left. R' Bachya

21 Moses stretched out his hand over F cites a Midrash that what protected them at the sea was the

P e sl e the sea; and HASHEM moved the se.a with a str ?"g east Torah — which the Sages liken to water and which Israel was

ind all the night, and He turned the sea to damp land and the water split. &The Children o% ready to accept at Sinal. Since Torah literature regards the

Israel came within the sea on dry land; and the water was a wall for them, on their right and on right as the favored side and the one that symbolizes spiri-
their left, o

)} tual accomplishi t — which i

# Egypt pursued and came after them — every horse of Pharaoh, his chariots, and hi. generallypgffl;r::: with 3:}::1}_:;;3 »:fﬁ'df’?rﬁi,ﬁ?ri'ﬁhaf
horsemen — into the midst of the sea. 2* It happened at the morning watch that HASHEM lookex right symbolizes the essence of the Torah, and their I
down at the camp of Egypt with a pillar of fire and cloud, and He confounded the camp ¢ ;{;‘,’?ﬁ;ﬁnﬁ?” tw h:.ch s l:”°}’l" on the left arm, Thu
Egupt. % . £ oo ik nate protection, whether against raging wat

gypt. 2> He removed the wheels of their chariots and caused them to drive with difficulty vicious armies, is the Torah and its cgmmandgmegn:/: e

Egypt said, ‘I shall flee before Israel, for HASHEM is waging war for them against Egypt.”

% HAsHEM said to Moses, “Stretch out your hand over the sea, and the water will go back
upon Egypt, upon its chariots and upon its horsemen.” 2 Moses stretched out his hand over
the sea, and toward morning the water went back to its Ppouwer as the Egyptians were fleeing
toward it; and HASHEM churned Egypt in the midst of the sea. 2 The water came back and
covered the chariots and the horsemen of the entire army of Pharaoh, who were coming behind
them in the sea — there remained not a one of them.@lhe Children of Israel went on dry land
in the midst of the sea; the water was a wall for them, on their right and on their left,

Y Naw

Rbwa Nwnb ny1 3‘

: 3 &. \)t\‘( ——

N oiY? oMM — And the water was a wall for them. This is one of the ten
miracles that occurred at the Sea of Reeds (Avos 5:4). Before this, Israel witnessed
spectacular events, but now, crossing the Sea of Reeds, they were surrounded by R .
miracles on every side. Tradition relates that these walls of water were formed 9"KID IRIAT TIW (903 7Y Y mvnw pipaKam) TOAK wTaa KMIR
y to the right and left of each of the twelve tribes marching side by side. Theyz W IR ,DMIYR T Ay SR 1Ay KD Lywany annb
- were transparent so that the Israelites could feel united as one great family at this ) i,-mn a'na 195] man Dby Konnn o Sw wh 191 yrwn m oon ot

historic moment of their deliverance from oppression, and their birth as a free, 8 B
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Egyptians were forced to enter the sea behind them. Accordingly, during the ,STTAD - AW T ANRY NYT D TINAT Mayw Nk ROR MTay XD kY
reading of this portion in the synagogue, the words nbXntyn1 nynm, on their ‘ ) ST¥00 = DNR

right and on their left, are sung with particular emphasis. . d S——— — —

390 9N & w5y
\‘\ or[d ‘F?Q) ) il o —
7 - TN D3 oMY D0 AWY TApn MW MK Y T 9inKn nox

Additionally, we must explain the subtle nuances and
> gl " b
differences found in the pesukim. In the earlier passuk, it states: YW A"apnw 39 5y 7w 5y anvph Sxnp xa XY ow v K1 oM
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“mwava pon g, Firstit mentions: “in the midst of the sea” and
then “on dry land.” Whereas in the later passuk, it states: nwas" ) ) ) et -
Yy qna. First, it mentions “on dryland,” and afterwards, it states “Lgnen
“in the midst of the sea.” Secondly, earlier it states: mn’ omm” noy 7an
“m, The word “main”, meaning “wall,” is spelled out completely,

including the letter “vav.’ Whereas, when this phenomenon

is repeated, it states: “mn mnb emm", Here, the letter "vav” is (13 PIUB T NMw) MmNy apnl nas’h ot awn

omitted. This is elucidated by the Midrash [Xalk:tS};‘imoni 238) 255 Yp) KW DU DY DOKIN TPAPT TANT (o rmow) Bipb™ KIKe
S ey ;

as indicating that the sea was full of anger towards t em. A T 5% NN mrapn manmw wanb N O SUM SNt P, -
That being the case, why doés the word “mawn"appear in its full
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form, including the “vay,’ in the earlier passuk, suggesting that
the sea was not angry at them? AWINW IR ANRY oo awne 105 NRT Wi R 12 oxY imawit
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- Hashem is a forbearing King, tolerating insult
In a manner beyond human comprehension. He is
fully aware of everything done in this world, yet He
allows us to move our limbs, although they actively
rebel against Him.
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Sources

Using our limbs to go astray can be likened to a master giving a
servant money for food. The servant then buys a stick and assaults
his master—a terrible act!

Our sins cause anguish above. Nevertheless, Hashem overlooks
our flagrant misbehavior. He let the Jows pass through the Yam
Suf, even as Micha’s idol went with them. The manna fell even
after the Jews offered it to the golden calf, (. Ta}::;ﬁ—:;;;c‘z)—h_”
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Hashem could shrivel a person’s arm as he is
about to sin, as He did with Yeravam. (Melachim I
13:4)

Hashem chooses not to withhold our ability to
function. He tolerates the insult. Hashem -could
argue, "If you wish to sin, don’t use my soul t6 do
it." Instead, He does not and grants us continued
life. Even though He has the power to exact revenge
and claim what is rightfully His, He is patient and
forbearing until man repents. g

We, too, must emulate this attribute. Even as
we are deeply offended by insult, we should
remember that we are created in Hashem’s image.
We can put aside our subjectivity, rising above pain
and ego. We can exercise forbearance.

1

/n.s,m’mﬁon

If Hashem practices restraint, man must also learn to restrain his
negative character traits. (Reishis Chochmd, Shaar HaYirah)

Wise individuals polish their people skills. becoming understanding
and forgiving. They try not to take things personally, so they can sort real
issues from illusory ‘ones.

/~ Tolerance is the source of noble qualities, the pathway to peace of
mind. One who becomes gentle, humble, and forgiving lives an
exemplary life. It is written, "This is the gate of the Almighty, and the
Righteous shall enter within." Those who have acquired the precious
wirtue of tolerance merit to pass through the Holy entrance and approach
G-d Himself. (Rabbi Simcha Zisel of Keln)

" If people insult us, they may lack the courage or humility to ask
forgiveness. Sometimes they are unaware we were offended. It is possible
to be more understanding, if one considers that the person who hurt you
may sincerely believe he is trying to help.

Sometimes inner anguish underlies the outburst. Hidden, private pain

takes many forms: perhaps your attacker has trouble at home; maybe his -

mother is terminally ill; he may have received bad news about a relative;
or he has serious financial problems.

Remember, if we forgive others, Hashem forgives us. Hashem
greatly desires His children to live in peace. This is a potential source of
blessing for all. Strife and dissent bring tragedy and calamity in their
wake. When we forgive others, we benefit by unloading the resentment
and anger that endanger our physical and emotional wellbeing.
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e “The special quality of tolerance is found only in precious, noble
souls..One who acquires it is always content. No matter what is decreed
for him by Heaven, he does not complain, “Why did G-d do this or that to

. me?’ He is able to forgive those who wrong him, and he never insists on
his rights.” (Orchos Tzaddikim)
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Let us begin our inquiry with the enlightening explanation T WY RIR RO '751'““’ vaw 53 vinxy Ay 12 W yop

of the Gra of Vilna, zy"a, found in Kol Eliyahu and also in the
commentary of thg Kli Yakar. They explain that at the time of
“Krias Yam Suf’ Yisrael was comprised of two distinct groups.
The first group consisted of tzaddikim, trusting in Hashem, the
likes of Nachshon ben Aminadav and the entire tribe of Yehudah.
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" The Gemara (Sotah 37a) attests to the fact that they leaped into . = TP 0TI - %1 IN3 w3 13917 TSy 213 13‘71 A1UANT U'!"J‘l’:"
the sea and when the waters reached a life-threatening level, they 13 MK YK Sip) 219K 1R 1Nwa aMwp 51 matn onb o R 1%

{éscreamed out to Hashem (Tehillim 69, 2): 7y n 183 5 BypYR nywom”
“vn1 — save me, 0 G-d, for the waters have reached the soul, In
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the merit of that act of faith, the sea split for them and transformed
into dry land. In contrast, however, there existed a second group
A/'that did not leap into the sea; rather, they waited for the sea to split
and become dry land; only then did they enter its midst. 2 ;Z

Now, regarding the passuk (Shemos 14, 15): nwn YR 'n mxsy”
“1yon HRIwe 93 YR 937 98 pysn ma — Hashem said to Moshe,
“Why do you cry out to Me? Speak to Bnei Yisrael and let
them journey!” — Rashi comments in the name of the Midrash: A. What Is Bitachon? g g =
“2°1 BRY P1IRY ,INE 73 1MRAY AR, BN BN MET NT” — the ' p § . . ;
merit of their forefathers, and of themselves, and the faith here is a major question relating to the entire concept of bita-
they had in Me when they went out are sufficient to split chon: What exactly is the nature of this trait?

e sea for them. This teaches us that the sea split for Yisrael\ In regard to this matter, we find two main approaches:

in the merit of their “emunah.” Therefore, those tzaddikim who . :
e o There are those who say that bitachon involves knowing that

(_believed in Hashem and his loyal servant Moshe, and jumped 5 - .
into the raging waters without fear for their lives, deserved to everything is in Hashem’s hands and that nothing is beyond

have the sea split on their behalf, Him, and moreover, that everything is conducted with hash-
gachah pratis (Divine Providence). This means that in every
ordeal, challenge, and difficulty a person encounters he should
the sea on.dry land. The first time refers to the tzaddikim, who A A A A S 1 Hli ol
jumped into the sea, and only afterwards did the waters sphta Hashem can save him from danger. The Gemara tells us, “Even
and transform into dry land. Therefore, the passuk accurately if a sharpened sword is resting on a person’s neck, he should
states: “Bnei Yisrael entered the midst of the sea on dry not despair of [Divine] mercy.”* However, having bitachon does
* (land." First, they jumped into the sea -- “a 173" — and only
afterwards did they walk on dry land -- “nwas". Regarding this
first group, the Torah goes on to say: “And the water formed a not necessarily include trusting that Hashem will help him or
_man (wall) for them on their right and on their left” — where
the word “mawn” appears in its complete form with a “vav” For,
the sea was not enraged by these tzaddikim; on the contrary, it
_gladly formed a protective wall around them.

12 Rav Asher Weiss on Emunah and Bitachon

p J\ﬂ Now, we can appreciate why the narrative seemingly repeats
itselfand mentions twice that Bnei Yisrael went into the midst of

save him from danger, suffering, and harm. ]

There are those who maintain that bitachon does indeed mean that
aperson can trust Hashem to save him from distress and damage,
and to supply all of his needs with His abundant loving-kindness.
o \ Indeed, through the person trusting in Hashem, the merit of his

e o RN i ESET >\(bitachonwillensure that he is saved from suffering and harm.
The latter passuk, however, refers to those who did not

P s that level of “emunah” in Hashem. Instead, they waited Let us examine these two opinions.
for the sea to split first and become dry land; only then did they
enter on dry land what had previously been the sea. Therefore, ’lé - )
the narrative reflects this fact by changing the order as follows: TRUSTING IN HASHEM’S SUPERVISION AND CONTROL
® “And Brei Yisrael went on dry land in the midst of the sea” — The Chazon Ish, in his sefer Emunah U'Bitachon, writes that when a
they only entered the sea when it had already transformed into person finds himself in a difficult situation and says, “Hashem will help,”

- dryland -- “e'nyinanwa'a”. Seeing as they lacked the “emunah” of
the previous group of tzaddikim, a subtle but significant change

certain that notﬁing bad will happen to him—he is making a mistake.”
Where does thi e i ist come

appears in the passuk: ;The water formed a msn (wall) for ere does this confidence fh?t HaShf‘-‘ffl Wlll f.endef assis a'nce
them, on their right and on their left” Here the word “man” from? After all, there is such a thing as Divine justice and thereisa Judge,
<appears without a “vay,” indicating that the sea split for them g S0 thatperhaps 1thasbeen  determined that heis deserving of this distress.

begrudgingly and was enraged by their behavior, They lacked r\J Rather, the Chazon Ish explains that bitachon is the practical applica-

Sl fad i Tnodevive o Have O e T an 08 tion of emunah. Emunah is an abstract concept and bitachon is its test.

behalf. It only split for them in the merit of the tzaddikim. One who has trust in Hashem pays nio heed to the naturally expected
outcome; for even if a person is lying on his deathbed it is within
Hashem’s power to heal him. However, there is no basis for trusting
that Hashem will in fact help him if he is not deserving of it.

He writes:




p

Y

There is an age-old misconception which has taken root in the
heart of many with regard to the concept of bitachon. The term
bitachon, which refers to a praiseworthy and fundamental
trait among the pious, has been transformed into an obligation
to believe that in every situation that a person encounters,
and every crossroads on which he stands with two roads open
to him for the future [only one of which is good], that it will
certainly turn out to be good, and that any tendency to worry
about the opposite of good stems from a lack of bitachon.

been established through prophecy, it remains uncertain, for
who knows Hashem'’s system of judgement and recompense?
Rather, bitachon means the belief that there is no happen-

>rstance in the world, and that everything which takes place in
the world has been decreed by Hashem...

This view of bitachon is incorrect. As long as the future has MB

When a person encounters a situation which, in accordance with
theway the world works, holds the expectation of danger, itisnat-
ural that he will be afraid. His distress at that time may weaken
him from remembering that we are not governed by happenstance
and that there is nothing to prevent Hashem from saving him and
replacing his current circumstances with different ones. When
a person restrains himself in such a difficult hour, cultivating
within himself the truth that nothing comes about by chance
but is rather from Hashem, whether for good or for ill; when the
root of his emunah dissipates his fear and gives him the courage
to believe in the possibility of rescue, so that he is not inclined
to predict a negative outcome more than a positive one—that
attitude is called bitachon. He will not tend [in his expectation]
toward the bad more than toward the good. The trait of bitachon
entails one establishing himself on a standpoint of emunah, even
as he is mindful of the possible suffering [that may ensue], and
to be aware that no harm came to him by chance, for there is no
happenstance in the world. Everything is from Hashem. 2 e

The Chazon Ish’s position in this matter is clearly stated: The mitzvah

of bitachon is not to trust that Hashem will necessarily help and rescue
fhlmA and that noth;.ng i)éd will ever happen to him. Rather, it is to be-
"lieve that Hashem is capable of helping, and that things do not tend
on their own toward good or bad, but are rather conducted through
hashgachah. By His will He afflicts and By His will He heals, and nothing
is beyond His ability.

Moreover, a simple reading of his words also implies that having
bitachon itself does not generate any positive effect on the outcome of

AN [ Salvation depends solely on the person’s deeds, which determine

whether he or not he is deserving of Divine assistance.

TRUSTING IN HASHEM’S KINDNESS AND SALVATION ;LG)D\
However, there are many sources from the works of our sages

hroughout the ages, and even in the teachings of Chazal themselves,
vhich imply that having bitachon does have a positive effect, Through

*he very act of trusting in Hashem, a person merits miracles and salva-

4on, and bitachon has the power to elicit Hashem s mercy and protect a

serson from all harm.

Let us clarify this matter further.

There is a well-known statement of Rabbi Chaim of Volozhin, in his
Nefesh Hacl;zazm, regarding the power of bitachon. He writes:

ok |
There is_a great and wondrous means through which a person

can remove and annul all [harmful] judgements from having

contral over hzm When a person establishes in his heart and
“Hi is the true God, and there is none other apart j

[hlgherl worlds, evervt@g is ﬁlled only wzth His simple Unity,

may His Name be blessed,” and completely dismisses [everything
else] from his heart, He does not regard any other force or will in
the world, subjugating himself in purity and devotion only to the
Sole Master, Blessed is He. Correspondingly, Hashem will provide }

for him and bring about an annulment of all forces and wills in
the world, so that they can do nothing at all against the person.®

The Nefesh Hachaim was preceded in this regard by the Baal Shem Tov,
who writes:

One who truly possesses the trait of bitachon in Hashem, even
if numerous bad decrees have been leveled against him, Heaven
forbid, it is impossible for middas ha'din to rule over him. This

is something that is tried and tested, and indeed, is explicitly
stated in the pasuk: “A Song of Ascents. Those who trust in
Hashem are like Mount Zion that falters niot but abides for-
ever” (Tehillim 125:1).* -

Y

We see that the bitachon of the Jewish People at that time had the,
power to bring about a miracle for them.
Also discussing the same historical event, the Ohr Hachaim writes:

“Why do you cry out to Me?” Meaning, this matter is not depen-
dent on Me, even though I wish to perform a miracle. Or since
because they are unworthy, middas ha'din prevents it, and mid-
das ha'rachamim is not strong enough to overcome middas ha'din
that is blocking it. Hashem then told Moshe to speak to B'nei
Yisrael (that they should travel forward). This was the advice
given to strengthen the side of chessed and compassiornw- Speak to
B'nei Yisrael and let them strengthen their emunah with all their

s e et e

hearts. Let them go in to the Sea before it splits, on the basis of _
their trust that I will perform a miracle for them, and through
this My mercy will overcome. “Lift up your staff "—through the
means of this good deed a miracle will be performed for them and
the Sea will split, for bitachon and emunah have great power to
ensure a good outcome for them.®

We see that emunah and bitachon have the power to strengthen
Hashem’s middas ha’rachamim.
On the other hand, we find that a diminution of bitachon strengthens

middas ha'din.
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jorah and the world parallel each other exactly. Torah

is_the spiritual core, the world is its physical

expression. Although this idea is quite well-known, at
its heart is an element which is often entirely unknown or
seriously misunderstood. Let:us delve into the relationship
between Torah and the world as deeply as possible in order
to discover some of the true wonder which it contains. _

The nature of the parallel between Torah and physical
reality is that Torah is the cause and the world is the result. It is
not enough to understand that there is a correspondence
between every detail of the physical universe and the Torah;
it is_essential to realize that each detail of the world exists
because the Torah _says so. In fact, every fine nuance of each
detail exists exactly as it does in the world only because the
Torah itself contains each of those details within details.

The analogy most commonly used to portray this
relationship is that of a blueprint - the Torah is the blueprint

of the world; just as an architect first draws > plans and the
builder then follows those plans when building the physical

\’Lstructure, Hashem first brought the Torah into > being and
then created the world using the Torah as its nian: “Istakel
b'Oraisa u bara alma — He looked into the Torah arnd created

the world.” But there is another depth here: the Torah is not
simply a plan in the sense of an architect’s drawings; it is a
plan in the sense of genes which themself;es actuall
out the construction of the organism w t5 from the
Lode carried_in_those genes. Certan,._
corresponds to the _physical features w
possesses, but it would be a serious '“_~
this correspondence is descripiive,
reflect in coded form the physic aﬂ reali
4describe, they do not reflect — thev are th m;_ r;e;am_tha_t_thi
[bo»dv looks as it does, they are the instructions and_the
mechanism which construct the physical. In fact, the body is

a reflection of the genes!
¢ [he Torah is the genetic material of the world. The

words of Torah are Hashem'’s words; but Hashem'’s word
was not simply spoken by Him at the time of the Creation
(and then recorded in the Torah later) while He created the
world by some unrelated means; His word was the means, the
mechanism _of Creation. Each word spoken by Hashem in
creating the world crystallized into the object it described;
this is the secret of the two meanmgs of the word “davar” —
an “object’, and a “word”; an object in the world is
Hashem'’s word concretized.
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3 L?L Parshas Beshalach 5775
Hence, it is fitting at this time, to entertain a perplexing
question related to the subject of “Krias Yam Suf” In the entire
JTorah, we do not find the terminology “kriah” related to Yam

Suf; rather we find the term “bekiah,” as evident in the following
“ passuk (Shemos 14, 16): “myps1mn by 77 nR nw” — and stretch

. /yourarm out over the sea and split it (u'veka’eihu). Similarly,

7 it states (ibid. 14, 21): “@mn wpaw” — and the waters split

(va'yibak'00). In both instances, we find a form of the term |

-~

“ekiah” employed and not “kriah.” So, why did our blessed sages
« , choose to employ the term “kriah” in relation to the phenomenal

splitting of the sea — as evidenced by the two quotes from the
. Talmud above -- rather than the term “bekiah”?

‘ The Sea Split a Second Time
' 35 Specifically for Dasan and Aviram

As it is the nature of Torah to be elucidated from seventy
various aspects, I would like to offer up on the Royal table a
wonderful reconciliation regarding the redundancy and changes
noted in the pesukim under discussion. [ will refer to the
brilliant words of my esteemed uncle, Rabbi Avraham Aharon
Friedman, 2"l (who passed away during the years of upheaval
on the 19' of Teves 5703, hy"d), in his sefer Beis Avraham Beis
Aharon on the Pesach Haggadah, appearing in the commentary
Ruach Chadashah. Here is the gist of what he writes.

In the Machzor Beis Yisrael for Pesach, he presents a
fascinating idea in the name of the Midrash. Dasan and Aviram
originally remained in Mitzrayim with Pharaoh; they were not
with Bnei Yisrael when the sea split for them. Afterwards,
however, when they witnessed the miracle of “Krias Yam Suf”

nd how the waters fell back upon the Egyptians, they regretted 1
their decision and opted to rejoin Yisrael. Then, amazingly, the

sea miraculously split a second time specifically for them.

Support for this notion can be found from the following
passuk in this week’s parsha (Shemos 14, 3): 3% nyap sy
\t,(“'u-mn BrvhY 120 YIRS Bt 25133 YR W — and Pharaoh will say
“ to Bnei Yisrael, “They are-confined in the land; they are
closed in by the midbar” But how will Pharach be able to
say such a thing to Bnei Yisrael after they have already left his
realm and his presence? Rashi solves this difficulty as follows:
“g%nw? 233 Yy I8 w2 uaY” — rather than speaking to Bnei Yisrael,
he will be addressing his ministers and seryants with regards
~/ to Bnei Yisrael and telling them that Bnei Yisrael are confined
and trapped. Targum Yonatan, however, provides a different
interpretation: nwRT YN w3 BARYY Y YD mvy
~B*$n3 — the passuk is informing us that Pharaoh will address

members of Bnei Yisrael that will remain behind in Mitzrayim,
Jnamely Dasan and Aviram.

:B(n This interpretation agrees very nicely with the Midrash — that

tDasan and Aviram were not part of Yisrael at the time of “Krias

Yam Suf” Instead, afterwards, when they changed their minds,
the sea split especially for them, A similar explanation is found
in the Be'er Mayim Chaim on the passuk (Shemos 14, 29): wav
¥Ip2 7aY HRIwM Buw Yy 2 b B £aen wiyne e nwses ebn ‘ﬂ::wv
“1a% BBy B PPN TIRWIW YU VIR BIERY 1A B B — the
minimum plurality is two; so when the passuk states that Bnei

Yisrael entered on dry land, it is referring to a mere two me@bers

for whom the sea split, and they are none other than Dasan
and Aviram — with regards to whom Chazal stated that they

! remained behind and the sea subsequently split for them alone.
This viewpointis also expressed in the Chiddushei Maharil Diskin

(Shemos): .“rnY yaps BYTW WITR3 RARY B 9“MR BYS YRRy

3(\ The Sea Was Enraged by Dasan and Aviram

This now illuminates for us the precise language employed
by the two pesukim. The earlier passuk is speaking of the first

$/ time the Yam Suf split on behalf of the entire nation of Yisrael}

With regards to them it is written: “nwa's pn Tinabxawr s wy
— and Brei Yisrael shall come into the midst of the sea on
dry land. For, in fact, Nachshon ben Aminadav and the tribe of
Yehudah leaped into the sea ahead of everyone else; afterwards,
following their lead, all of Yisrael joined them, jumping first into
the midst of the sea -- “e"n 713" — and only afterwards did they
- walk on dry land -- “nws's". Regarding them the Torah states:
—“The water formed a “mn” for them, to their right and to

their left” Here the word “main” appears in its full form, with a

~J “vav because the sea was not angry with them; rather it formed

i

a protective wall around them, to their right and to their left.

Subsequently, however, the Torah recounts how the
Egyptians pursued Yisrael into the midst of the sea that had
turned into dry land. At that point, HKB"H instructed Moshe to
stretch his arm out over the sea and cause the waters to return
and envelop the Egyptians: mswani nRy 35971 nR 1050 B 1snesy”
1551 HRIYY 1331, IR TP BA3 IRWI KY 593 BINN DURan ayes Y bsh
“abNnwnRY B3 mman BnY BN R NS 7wss -- The waters came
back and they covered the chariots and the horsemen of
the entire army of Pharaoh, who were coming behind them
in the sea — there remained not a one o’ them. And Bnei
Yisrael went on dry land in the midst of the sea; the water
formed a wall for them, on their right and on their left. It

» is now obvious that this latter passuk: “And Bnei Yisrael went )

on dry land in the midst of the sea” — is referring to after the>
- waters already returned to envelop the Egyptians.

Based on what we have learned, the picture becomes quite

yclear. The second passuk is talking about Dasan and Aviram,

whom the Torah refers to as Bnei Yisrael in the passuk: =mxy"
“oNawe 3% nyae. As the Targum Yonatan explains, this passuk
refers to Dasan and Aviram, who remained behind in Mitzrayim
For them the sea split a second time after it had returned to its

original state to drown the Egyptians.

3 gThis then is the interpretation of the pesukim: “The
waters came back and they covered the chariots and the
horsemen of the entire army of Pharaoh, who were coming

behind them in the sea — there remained not a one of

them.” Nevertheless, the sea split a second time for the sake
of Dasan and Aviram, “And Bnei Yisrael” — namely Dasan

and Aviram, who had remained in Mitzrayim — “went on dry
land in the midst of the sea.” Here the Torah specifies that

® they went: “on 7in3 nwss” -- on dry land in the midst of the

sea. For, they entered the sea after it had already turned into
dry land once for Yisrael, at the first splitting of the Yam Suf,

and subsequently it became a sea once again. So, regarding

Dasan and Aviram, it is written: “aYNawnt pimm nnn anb smny
_— where the word mmn appears without a “vav.” This indicatgj'

that the sea became enraged — full of nan — due to the fact that
" it had to split a second time for their sake. This is the gist of hi
beautiful explanation.

3c1 Toward Morning the Sea Returned “un'RY” —
to the Condition Agreed upon with HKB"H

1, the son of his brother, wish to add to the words of my uncle,
z"l. According to his magnificent interpretation, we can reconcile
a difficulty in the narrative addressed by the commentaries.
When the sea returns to envelop the Egyptians, it states (Shemos
14, 27): “urexY 913 maeb = 3w B Yy 11 R nwn 91 -- Moshe
stretched out his hand over the sea, and toward morning the
water went back to its power. This is elucidated by the Midrash
as follows (B.R. 5, 5): vpa R gt oy n¥apn mani 1R, 13me 937 1aR”
“y AN ININY ANYRY BT 3w (19T NMW) 3T RIT KT IR uEY
— Rabbi Yochanan said: HKB"H imposed conditions upon
the'sea — that it split before Yisrael — as it is written: “The
sea went back to its power (umr5),” to its condition (1wan%)
that had been agreed upon.




. : Yo
All of the commentaries led by the Ohr HaChaim hakadosh
find this perplexing. HKB"H stipulated that the sea split for the
sake of Yisrael. Why then is this stipulation alluded to when

{ the sea returned to its original state toward morning to cover

‘up the Egyptians and not when the passuk describes the acf_\f_g_}__
k miracle of “Krias Yam Suf”? It appears that we can resolve this
difficulty, however, according to my uncle’s explanation. For,
the initial splitting of the-sea for the sake of Yisrael did not
require the stipulation HKB"H imposed upon the sea. After all,
_the purpose of taking Yisrael out of Mitzrayim was so that they
would receive the Torah on Har Sinai.

" a stipulation with all of creation and said, “If Yisrael accept
My Torah then all is well; if not, I will return you to chaos
> and nothingness.” Hence, the sea itself wanted to split for'the
sake of Yisrael, so that they would receive the Torah. After all, if

they were unable to leave Mitzrayim and would not receive the
Torah, all of creation, including the sea, would return to a state
of nothingness. Clearly, every creation desires its continued

" existence rather than its elimination.

’,}’, Yet, when the sea was supposed to split a second time for the
wicked Dasan and Aviram, itrefused. Nevertheless, it was obligated
to honor and uphold the condition that HKB"H had imposed upon
it — to split for the sake of Yisrael as long as the need existed.
Therefore, at the time of the first splitting, the stipulation HKB"H
made with the sea is not mentioned; since there was no need for
it, With the second splitting, however, for the sake of Dasan and
Aviram, it was necessary to impose the condition.

This then is the message conveyed by the passuk: @1 3wn”

“yapRY 9p1a masy and the elucidation in the Midrash “wan%”, Even

- after the waters had returned to envelop the Egyptians, it stil
had to uphold the condition imposed upon it by HKB"H — to split
asecond time for the sake of Dasan and Aviram, Hence, the Torah

_proceeds to clarify why the condition was necessary at this time:”
“gv1 IN3 W33 19971 YR1we 13" — because this time it was splitting
for Dasan and Aviram solely in the merit of the condition HKB"H
imposed upon the sea at the time of creation.

Dasan and Aviram Were Jewish Guards
Who Received Beatings on Behalf of Yisrael LH

A Person’s Sustenance Is
as Difficult as “Krias Yam Suf”

It appears that we can add a spicy tidbit to his incredible
explanation regarding the fact that HKB"H arranged for the
sea to split a second time especially for Dasan and Aviram. We
have learned that every person’s success in life depends on
“Krias Yam Suf” in keeping with the statements: wnum yrep”
“nyv 5 NY*ps BIX YW — a person’s sustenance is as difficult
to come by as “Krias Yam Suf” — and o ny»ps 1 popy
“mu — it is as difficult to pair them as “Krias Yam Suf.’ So,

N/ ol
Itis precisely for this reason that HKB"H prepared the remedy
advance of the ailment — by having the sea split specifically
for Dasan and Aviram. For, in truth, they were wicked men
except for the fact that they had the merit of receiving beatings
on behalf of Yisrael in their capacity as guards. Thus, a path was ~/
paved for all Yisrael throughout the generations. Whenever
they will require sustenance or a proper mate — which are as
difficult as “Krias Yam Suf” — they will be deemed worthy in
the merit of their physical toiling in the study of Torah and the
fulfillment of mitzvos. For, these demand an enormous physical
toll as taught in the Gemara (Berachos 63b): 7 ™37 PRw 120"
BN TN ANY (7= 13733) MNIY 7YY 1mXY nmnY s KON prrpnn
“9nRa nvaY o3 -- from where do we know that words of Torah
are not retained except by one who kills himself for the
sake of the Torah? For it is stated: “This is the Torah of a
man who dies in a tent.”

1

_ ¥ Furthermore, if they extend themselves physically or
financially to" assist their fellow Jews, they will be no less
worthy than Dasan and Aviram to merit “Krias Yam Suf” In this_
manner, they will merit receiving the necessary sustenance or

finding the appropriate mate, which are as difficult to come
by as “Krias Yam Suf” According to what we have discussed,
we can appreciate that which is written with regards to the
mitzvah of tzedakah (Devarim 15, 10): 7as% 7 X511 jnn "
“qy o a1 PoYn Y33 PR 1 99980 nrn qaTn Shas 9 A gnns --
you shall surely give him, and let your heart not feel bad
when you give him; for in return for this matter, Hashem,
your G-d, will bless you in all your deeds and in your every
(J undertaking. Ip the merit of taking one’s hard-earned money
and giving it to the poor in the form of tzedakah, one becomes
worthy of “Krias Yam Suf” — no less so than Dasan and Aviram_
for whom the sea split due to their self-sacrifice on behalf of
Yisrael. In this merit, a person will merit ample sustenance,
which is as difficult as “Krias Yam Suf.” .

‘B

“Following this line of reasoning, we can explain why our

, blessed sages refer to the incredible miracle of Bnei. Yisrael

passing through the sea in terms of “kriah” -- “me B AY*P" — evefx

though the Torah employs the term “bekiah” -- "emn wpa'. For, if

“we analyze the difference between the terms “bekiah” and “kriah,’

we find that “bekiah” can be applied even to something performed
entirely voluntarily — in accordance with one’s will.

~ The term “kriah; however, is usually associated with
» sgmeéhing that involves significant distress. For examplg, we
find in sefer Bereishit (37, 29): Ao 1'% MM 2137 R 13180 3w
33 AN YIEn N33 — Reuven returned to the pit and, behold,

This enlightens us as to why the Torah characterizes the
incredible miracle of Yisrael passing through Yam Suf in terms
of “bekiah”: “mwn wpaw', For, the Torah employs this term S

ﬂsolely with regards to the initial splitting of the sea for the sake
( of the entire nation of Yisrael. Op that occasion, the sea split
-of its own free will, without the need to resort to the condition
imposed by HKB"H at the time of creation. In contrast, when
the sea turned into dry land for a second time, specifically for
asan and Aviram, the term “bekiah” is not mentioned at all.
The_passuk simply states: “o' 71na nws+s 1550 YN 23V — and
Bnel Yisrael walked on dry land in the midst of the sea,

¢ Therefore, our blessed sages correctly classify the second
transformation of the sea into dry land for the sake of Dasan and
Airam as: “mo e nymp”, In other words, on that second occasion, )
the sea was forced to split for Dasan and Aviram against its will
— akin to a person who rents his clothes due to extreme tormen;>
and distress. This is substantiated by the fact that the Torah
only mentions the stipulation HKB"H imposed on the sea at the
time of creation to split before Yisrael with regards to the second
splitting — as it is written: 'y = “uneK <p13 nusb 2 awn',

We can now appreciate the depth of the sages’ wisdom. They
chose not to utilize the term “Bekias Yam Suf,” but rather the
“Ferm “kriah”; ny*ps 1My PYRY, NI BY AYYIRD BIR DY PR pep”
“yowv, They wished to emphasize the merit of the entire nation
~of Yisrael. While itis true that finding sustenance and a proper
C» mate is difficult, this difficulty is compared to “Krias Yam Suf”
— the splitting of the sea especially for Dasan and Aviram. They
earned merit by enduring beatings for the sake of Yisrael. How
much more so are all of Yisrael worthy of "Krias Yam Suf” in
the merit of their dedication and self-sacrifice in their study of
Torah and their performance of mitzvos!




